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Abstract 
The purpose of this study was to develop a conceptual model about online collaboration using system thinking process to 
enhance leadership by a reviewing and synthesizing of the literature concerning about online collaboration tools, system thinking, 
and leadership skill in agricultural undergraduate students. The framework was presented in three elements which composed of 
1) communication, 2) a mechanism for sharing documents, and 3) searching and matching social network members and six steps 
which consisted of 1) define the problem, 2) analyze factors 3) draw the map 4) research data 5) improve by a group 6) 
summarize and deploy. 
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Introduction 
 
Religious education is part of the history of formation of Brazilian society, primarily with the prospect of 
Portuguese colonization, conquest and domination of indigenous peoples whose commercial interests guided 
territorial conquests. This project therefore not interested in the preservation of nature, culture and livelihoods of 
forest peoples and the coastline. Instead, they used mechanisms of coercion and cooptation according to the power of 
resistance found forced labor. Thus, the Brazilian crop was the intervention of Portuguese Catholicism between the 
© 2015 Published by Elsevier Ltd. This is an open access article under the CC BY-NC-ND license 
(http://creativecommons.org/licenses/by-nc-nd/4.0/).
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sixteenth and nineteenth centuries, including the popular Catholicism endures within the country and official 
Catholicism in the urban environment. From the first republican constitution formed a resistance in the country to 
the religious domain and new strategies were developed by the Catholic Church to maintain its influence, always 
having education as a strategic field. 
From the early nineteenth century Romanization in Brazilian Catholicism, characterized by the determination of 
religious authority, as part of the infallible power of the hierarchy on the sacraments was introduced. Unlike the 
previous period domain Portuguese Catholicism, the presence of official leadership will be expanded throughout 
Brazil through pictures coming from Italy to instil a new culture, where the formation of a democratic state through a 
project of emancipating education not was on the agenda. But a new project of influence, which derive the formation 
of a Catholic intelligentsia, occupying a privileged space in vehicles of the then federal capital information, Rio de 
Janeiro. The signal strength of Catholicism gave an organized resistance in the institutionalization of the modern 
state, from the Republican Constitution of 1889. Circa 1930 was raised on the highest peak of the coast of Rio 
monument that would be the most Awesome country, Christ the Redeemer, under the rule of the Bishop of Rio de 
Janeiro to the present day. This period marks a conservative approach of Catholicism in Brazil. 
However, the Church will evolve in its design influence after the advent of the Second Vatican Council under 
Pope John XXIII, who opens the Church to the modern world. In Brazil, this opening will allow more democratic 
way of conceiving the existence of expression and the right of other religions and Christian religiosity, by the 
tendency to be legitimated as religious pluralism. Ie, the design influence of the Catholic Church does not defend the 
power of religion over the state, but its role in the constitution of civil society, work space where his paintings: at all 
levels of formal education, as well as the bases society, social classes and the bourgeoisie, the middle classes and 
working classes. 
One point of tension in the Church project will be the gradual entry of evangelical churches in the country, even 
in the 1930s, evolving into membership of the faithful during the dictatorial government - 1964-1985. Currently, 
churches and evangelical sects occupy the second highest number of fans in the country, having already formed a 
veritable economic empire, which allows through television and electronic exercise the same economic and political 
power of the Catholic Church media. This shows that competition between the two major Christian religions leads to 
very surprising results of power in society, such as the defense and approval of compulsory religious education in 
public schools of the State of Rio de Janeiro. 
In this paper we try to address the process by which it gave the debate that led to the creation of the law of 
compulsory religious education in Rio de Janeiro, which occupied legitimately a gap left by the 1988 Constitution. 
Charter This was the result of a period nearly three decades of authoritarian rule, under the command of the military 
in the country. It contains the defense of the values of religious freedom and the secular state, this law sustained by 
secular, free, quality public education, but also the free action of civil society through projects that contribute to 
education, while respecting the democratic principles of the present Constitution. The paradox that presents itself as 
the object of this study is that this process shows a strong presence of conceptions of civil society (the state bodies, 
political parties, religious institutions and organized movements). To defend an education project they exceed the 
democratic constitutional limits, introducing elements that can break with the modern perspective of state, starting 
with the inclusion of religious education in the curriculum of public schools. 
 
The paths of religion in Brazil 
 
In Brazil the Catholic church that was historically maintained by the State as its official religion. With the 
proclamation of the Republic the secular state is declared in accordance with the Decree Law No. 119, adopted in the 
interim government, which we will delve into later. According to Pinheiro (2010, p 22), this change was followed by 
a crisis in religious and also by the increasing secularization social institution in the country, encouraging the church 
to establish the main objective, the recovery of regaining its prestige and power in society under new conditions, 
after decades of change and conflict. In 1936 the Brazilian Catholic Action (ACB), whose religious leadership Alceu 
Amoroso Lima aiming at the dissemination of Catholic social thought was created. 
Later, in the 40 and 50, CBA undergoes significant changes with the creation of new organizations, among them 
the Catholic University Youth (JUC), which radicalized politically in defense of proposals to deal with social 
inequalities. The defense of agrarian reform among other agendas, like taking the direction of the National Union of 
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Students (UNE) by Catholic University Youth (JUC) and the creation of a partisan entity challenges the religious 
conservatives leaders. On this experience, participation in the Movement Basic Education (MEB), conceived from 
the Peasant Leagues in the state of Pernambuco, had as goal to encourage the awakening to social change through 
local initiatives. But this performance was interrupted by the military coup of 64, leading to the formation of Basic 
Ecclesial Communities (BECs). These were aimed at rapprochement with the church of the poor, gaining the support 
of the mass and forming the principles of liberation theology, although they are still in this context of Catholic 
Action driven by religious hierarchy. Liberation theology, according to Pinheiro (2010) was synthesized by the 
theologian Gustavo Gutierrez as follows: 
 
Part of a global design in which the word liberation gains a deeper and more radical sense, comprising three 
levels that intertwine without confusion. The release would be a process that considers the reality of the oppressed 
peoples of Latin America, therefore, opposed to the concept of "developmentalism" in vogue on the continent at that 
time, which does not assume the social, economic and political conflicts. Thus means a process of liberation of man 
in all dimensions, including its entire existence, and which he himself has control. (p.34) 
 
This new model of religious expression in Brazil comes as a praxis that is different from that imposed within its 
alienating and prevailing practice. The new is historically constructed by intense political movements, in a global 
setting, added the struggle for (re) democratization of the country, through different groups, which began to seek 
recognition of their identities, as a civil right in a democratic system. The dictatorial regime creates constraints that 
drive a decline of hegemony of civil society as an expression of a class. The Catholic Church becomes the only 
space manifestation of the popular will and organization, although it had been present antagonistic interests. 
          The process of "democratization" of the country refers to Marx's ideas about democracy, is a puzzle of 
power sharing and representation of the popular will in a context where market interests are dominant. The thought 
of the young Marx on the state and civil society is important to interpret the limits of bourgeois democracy and the 
place occupied by religion in general, the cultural scene. The contradiction lies in the fact that workers are dependent 
on the decisions of the State, and then moved by private interests. For Marx it is inconceivable that civil society is 
subordinate to the State, since between these two spheres there is no mediation. True democracy is possible only in a 
society in which men are not alienated by the State in a relationship of subordination or dependence. Marx's Capital 
will say that there is no democracy with participation of the masses in a system where the alienation of man is 
dominant economic power in favor of a minority. 
Lay movements of Catholic Action will integrate the reality of the peripheries operating a process of 
secularization which comprises a dialectical and historical relationship with social problems, resulting in a radical, 
politicized and even combative conservatism interpretation of the Church and dictatorship. The 60 will be marked by 
the emergence of "new social movements" in Western countries - logical eco feminist, pacifist and antinuclear, 
urban, etc.. The question of citizenship and its set of rights also began to gain new dimensions. Duriguetto (2007, 
p.123) shows that Marshall interprets this change as part of a modern manifestation of citizenship, in which new 
rules will regulate the rights and duties so as to ensure equality to be a citizen, thus enabling the expansion of the 
same and thus ensuring the reduction of class conflict, in order to expand the Marxist vision of citizenship in 
capitalism. In the classes there is a broader social challenge that generates and feeds these differences, since identity 
politics ends segregating groups and losing focus of what was behind these inequalities. 
          Among these growing social groups who met to protest the guarantee of their rights, new religious 
expressions also manifested in Brazil, contributing once again to a new initiative by the Catholic Church to ensure its 
hegemony by developing a unique role in the debate on compulsory religious education, in which the issue of 
secularism revives a controversy. 
 
Religious education and secularism 
 
        The secular principle, yet that is not explicit in the Constitution, was established at the beginning of the 
Republic, when the state was separated from the Catholic religion rather be the official state religion. 
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          When you do not know the meaning of a word, you can use the dictionary as a way of understanding their 
meaning. However it is historically constructed, gaining strength through praxis that materializes. The word 
secularism, for example, appears qualifying what lay and secular, as opposed to ecclesiastical, religion. Its Greek 
origin (Laos, laiko), refers to the whole, all the people, without exception. Subsequently in Latin, is derived from the 
meaning we know today associated with the idea of something universal. Although a secular state does not appear 
explicitly in the Constitution of 1988, this shows the parameters that consolidate their principles, for example, the 
legitimacy and ensuring equality and freedom, including religious, as can be seen in its TITLE II comes Rights and 
Fundamental Guarantees, Chapter I of the rights and individual and collective duties: 
 
Art.5 - All are equal before the law, without distinction whatsoever, guaranteeing Brazilians and foreigners 
residing in the country the inviolable right to life, liberty, equality, security and property, as follows .  
VI - is inviolable freedom of conscience and religion, the free exercise of religious cults and ensured the 
protection of places of worship and their rites being provided in the form of law;  
VIII - no one will be deprived of rights on the grounds of religious belief or philosophical or political belief 
unless he invokes it to exempt himself from all legal liability and refuses to perform an alternative obligation 
established by law; 
 
This article extends the defense in the fight waged for years by social movements linked to fighting religious 
intolerance, such as the Commission for Combating Religious (CCIR) of Rio de Janeiro, and MIR Intolerance, 
shifting the focus from coping intolerance to the level of law, belief, religious expression, the exercise of democracy. 
Brandão (1993, p.122) in an interview conducted by the Institute for Studies of Religion ISER), suggests that each of 
us lies the right and at the same time, the awareness of feel responsible creators of meaning, the terms and practice of 
our faith, our beliefs and everything that derives its. However, that this right becomes in fact a praxis, it is necessary 
that the state and its federal entities, create mechanisms to validate these rights. For example, in its Art.19, which 
deals with the Political and Administrative Organization of CF/88: 
 
Art. 19 is sealed to the Union, the States, the Federal District and Municipalities: I - establish religious cults or 
churches, subsidize them, embarrass them, or maintain them or their representatives dependency relationships or 
alliance, except , under the law, a collaboration of public interest; II - refusing faith to public documents; III - create 
distinctions between Brazilians or preference among themselves. 
However religious education is highlighted in the constitution in order to ensure a common basic education and 
respect for cultural, artistic, national and regional values.  
Assuming secularism, according Zylbersztajn (2012, p. 3) "as a principle with varying degrees of 
accomplishment...being a practice that the effective principle." The Art. 210, goes against the grain of construction a 
secular state, since it reinforces religious practices in a public area of responsibility of the Union and its federal 
entities.  
This practice is still well regulated by Article 33 of the Law of Guidelines and Bases of National Education 
(LDB-EB 9394/96) that after clashes in resolution, championed by different ideologies, parties and expressions of 
civil society, won the next assignment: 
 
Religious education, voluntary registration is an integral part of the basic training of citizens and constitutes 
discipline normal hours of public elementary schools, ensured respect for religious diversity in Brazil, prohibited any 
form of proselytizing. (Amended by Law No. 9475 of 22.7.1997) 
§ 1 The school systems govern the procedures for defining the content of religious education and lay down 
standards for the qualification and admission of teachers. 
§ 2 The school systems will hear civil entity constituted by different religious denominations, for defining the 
content of religious education. " 
Religious education, voluntary registration is an integral part of the basic training of citizens and constitutes 
discipline normal hours of public elementary schools, ensured respect for religious diversity in Brazil, prohibited any 
form of proselytizing. (Amended by Law No. 9475 of 22.7.1997) 
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§ 1 The school systems govern the procedures for defining the content of religious education and lay down 
standards for the qualification and admission of teachers. 
§ 2 The school systems will hear civil entity constituted by different religious denominations, for defining the 
content of religious education. " 
 
 
This model of religious education in interpreting Zylbersztajn (2012, p.152) indicates that religions would take 
place in public education while treated using phenomenological and anthropological perspective. Is from the 
objective teaching of religion as a historical, cultural phenomenon of societies, since it does not appear the 
confessional teaching, as well as explicitly prohibits proselytizing in the classrooms of public schools. 
         However, in practice, is not quite what is happening, since many states are entering the confessional 
religious education in the school curriculum as their governments program unconstitutionally. 
In Rio de Janeiro the implementation of religious education came from the 3459 law, enacted in September 2000 
by the then Governor Anthony Garotinho, promoting a series of discussions involving civil society and different 
political forces. That's because the law, as well as adding the confessional religious education in schools, according 
to Novaes (2004, p 11.): 
 
... it implies important changes in the educational landscape, particularly to provide for: the profile of teachers 
who can teach this discipline, the content of religious education, indicating that this is a specific allocation of the 
various religious authorities, and also the role the State, which shall be the duty of supporting it and afford it fully. 
 
Furthermore the proposal that gave 3459 law authored by then Deputy Carlos Dias, forbade proselytizing, but 
determined the next state support to religious entities as their definitions on religious education. 
In fact the confessional religious education existed in the form of a Basic Plan for Religious Education in an 
experimental state, guided by Catholic, evangelical and Jewish faiths through the Coordination of Religious 
Education, more toward Catholicism. 
Opposite the movement that advocated the confessional religious education in the State of Rio de Janeiro public 
education sense, Mr. Carlos Minc raised the flag in defense of a secular state, referring to the Legislature of the State 
of Rio de Janeiro (ALERJ), the project law in 1840 that assigned to the State Education System, the power to 
establish standards for qualification and admission of religious education teachers, as well as define and regulate the 
procedures for defining the contents of each cycle. 
Although the project by Mr. Carlos Dias has been victorious, reinforcing the confessional style of teaching, 
different sectors of civil society mobilized in favor of the bill in 1840, such as the Institute for the Study of Religions 
(ISER) and the Movement Inter Religious (MIR) that became part of the debate. 
 It was after the 3459 passage of the law that the MIR began to lean more on the subject of education, conducting 
demonstrations in ALERJ in schools and seeking support from different members, and to ally with the Permanent 
National Forum of Religious Education (FONAPER) created in 1995. descending movement of the Catholic Church, 
this forum brings together different religious traditions, working and advocating values that go beyond the 
confessional model, linked to dignity and ethics. 
Although partnerships and mobilization of social movements that began to thicken the debates in favor of the bill 
by Mr. Carlos Minc, as well as the positioning of different religious faiths against confessional religious education, 
the Catholic Church remained the opposite side, Mr. Carlos Dias, along with the Union of Catholic Jurists, favoring 
the decision of the Court of Justice of the State of Rio de Janeiro for the bill argued that confessional religious 
education in public schools. 
It was from there that in 2004, the Rio de Janeiro became the first Brazilian state to carry out a public tender for a 
professor of religious education confessional character, seriously injuring the Brazilian Constitutional Charter. In 
this regard, we note that there is a real tension in relation to the struggle for democratic rule, example is the opinion 
of the then Secretary of State for Education in the city of Rio de Janeiro, Ediléa da Silva Santos, who claims to be 
militant because of teaching religion in public schools. She believes that religious education should have the same 
weight as other disciplines of basic training, such as foreign language (SHEEP AND Giumbelli 2004, p.72). 
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Beyond the value given to religious education, we observed that this appears like an interview with Ram and 
Giumbelli (2004) is part of a hegemonic project of the predominant, Catholic and evangelical Christian religions to 
form thousands of students each year, committing totally critical and reflective thinking, necessary to build a true 
democracy. The secretary of education supports the qualification of public education by religious teaching for 
thinking that it is good for your family, also will be for others. But how would that measure the quality criterion of 
education? Of education which it refers? We believe in emancipator education, able to build critical thinking, 
preparing the man to become a citizen and fully exercise their democratic role. 
The speech of the then education secretary, as well as in Mr. Day and his supporter’s project, religious education 
seems to be built in Rio de Janeiro, in order to delegitimize the principle of secularism, which historically has been 
defended by a significant portion of society who fight for democratic rights and social equality. 
 
Conclusion 
 
           It is understood that although the debate about religious education has not in principle related to the 
economic issue, in fact education follows a development project, which does not prioritize the emancipation of man. 
Pluralism after which justifies the requirement mentioned, has not been consistent, because few popular religions 
have exceeded the character and have an appropriate pedagogical training to formal education. On the other hand, 
the lack of a reference model or teacher training for this, not only shows the weakness of law rules referred to, but 
also revitalizes a debate already surpassed in science where religious education is an option of the individual and the 
family. Therefore belongs to the private sphere, within subjectivity. 
        The debate around this issue is a symptom of the importance of religiosity in Brazilian society, although this 
law has not been willingness of the population, but of the parliamentary more conservative in their stands. More than 
that, the strength and outside advocated that legislation is another characteristic of the democratic setback that the 
model of capitalist development has promoted the country. From this perspective, civil society has more parameters 
and no power to impose its will in order that the power of traditional institutions is not by way of consensus, but 
through a tactic that operates according to the political interests of private groups carefree on removing the barriers 
of conservatism in the name of a democratic and civic education. 
        We understand that most mainstream religions have the largest number of faithful, but are not necessarily 
guided by the universal knowledge of new values that need to be consolidated. They cannot therefore be prioritized 
in religious education at the risk of printing in education, a powerful new scheme return of religion to the sphere of 
the state. This is understood as representative of civil society, in a context where the bourgeoisie seeks to affirm that 
all means of expression of individual freedom is a condition for citizenship. The fight for the compulsory religious 
education by external sectors of the struggle for quality public education and has nothing to do with the defense of 
democracy. But with values updated again conservatism, whose advocates are not able to move efforts in defense of 
a project with emancipator education appropriate to the needs of quality education public resources. This fact occurs 
at a time in the history of Brazil that religions do not develop praxis (use) in the interests of the majority, but in the 
formation of groups of laypeople to affirm the Catholic and Evangelical subjectivity, therefore, in defense of their 
influence society. 
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